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'Hadir and Nazir’ 
(One Introduction and two chapters) 


% 


Introduction 








Regarding the literal and 'Sharaee' meaning of Hadir and Nazir 


The literal meaning of 'Hadir' is ‘to be present' i.e. not to be 'absent'/ ‘vanished’. 
According to Almisbah-ul-Munir yo! Clee NW padir': 


ee 2 OS 


Tia Cee a ee 
TEP Of PD Ny par SAN as 'y colli dnd oad 
According to ‘Muntahi-al-Adab (Wis st ) Hadir 045 ys yew present 


‘Nazir’ has several meanings: Seer, mole of the eye, eyesight, vein of nose, water 
of eye. ‘Almisbah-ul-Munir yl eee! ' says: 


x. 2° 
oA. Pa 


9 : SPS, s . 1G. o FeeF #6 ag 
arb Sy a5 25 doch pall 5 AO SS big 
According to 'Qamoos-ul-Lughat al! _w gold ': 
ee 2 Br’ a EOD in pe. at Ft ~I 4G Ry Be 
Ah sl aby BN SS 69 deny pads! Gall bot BUG 
In ‘Mukhtar-us-Sehah cual jk’ ibn-e-Abi Bakar Razi sj!) Su cot! cylsays: 


tue Pe Fe 2 A OO SAS FF okey et 4 Fy BP 
pile 3 oa BOG SS alich 3 “Bis 
As far as our eyesight works/ we can see, we are 'Nazir'; we are 'Hadir' to the 
extent of our access to and usage of a certain place. The eyes help us to the sky, we 
are 'Nazir' to that extent i.e. we are seers, but we are not 'Hadir' (present) there, 
because we don't have access to it. The 'Hujrah' (cell) or the house in which we are 
present, we are 'HAdir' as we have got access to it. In the world, from Shariah point 
of view, 'Hadir and Nazir' means that the man blessed with holy powers can see the 
whole world, like his,own palm, from one place; hears the voices of far and near, 
Or in a moment, goes the rounds of the whole universe, apart from helping the 
needy living hundreds of miles away from him — this speed may be only spiritual 
or with symbolic body or with the same body buried in the grave or wherever it 
exists. Proof of all these meanings, for the great devotees of Islam, lies in the holy 
Quran, the Hadith and the sayings of the Islamic scholars. 


ee ee ee ee 
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Chapter -I 


In Proof of of 9 Hadir and Nazir': 5 2 Section, . 





Seolion aw 
‘Quranic Ayahs' 
i 








Li, O, Prophet! truly, we have sent +> (4 EAE Gat cl ore 2S og 
4a SLL $y 
thee as a witness, abearerofglad *" a ae ae ey 7 ’ YN isl Net 
tidings, and a warner. And one eae a a, eee 
: eats asl <5 
who invites to Allah's (Grace) by er = ISO b abt dt st ) 

His leave and a brightening sun 7 

(45, 46: Ahzab 33). 


‘Shahid 484 * can mean ‘witness’ as well as 'Hadir and Nazir. The witness js 
called ‘Shahid’ because he was ‘present’ (Hadir) on the occasion. The Holy 
Prophet has been called 'Shahid' either because he is giving the evidence of the 
Unseen world, by observing it (otherwise all the prophets were witnesses) or 
because, on the Day of Resurrection, he will act as an eyewitness to all the prophets 
and this 'witness' cannot work without seeing. Similarly, his being a harbinger of 
glad tidings, a warner and inviter to Islam, and Allah; all the prophets did these 
works, but on the basis of hearing, whereas the Holy prophet performed these 
works on the basis of observation (seeing/ sighting). 


Thepelore, the Holy Prophet alone was blessed with 'Meraj'’. ‘Siraj-um-Munir 
'@'_' means ‘sun’; it is also ‘present’ everywhere in the world; the Holy 


Proper! is also present everywhere. Every word of this Ayah proves that the Holy 
Prophet is ‘Hadir' and 'Nazir'. 


2. Thus we have appointed youa -.,,% Vy “Sa AAC ae 
middle (i.e. exalted) nation, *'4~ pol ay de | pales sa 
that ye may be witness against re > hor, 4929S) Oo? 
mankind, and that the Seg SE B58 pitt 


messenger may be a witness 
against you. (143: Baqarah 2). 


3. But how (will it be with them) Dytise 6 C 42 Fe (ies 131 55 
when we bring of every people 45 i ee Ea 


a witness, and we bring thee egh 5 Pe 
(O, Muhammad) a witness . 
against these. (41: Nisa 4) 
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These Ayahs point to an event i.e. on the Day of Resurrection. the Ummahs of 
other prophets will say, “Prophets failed to convey the message ies us”. The Hol 
Prophets will reply, “We had conveyed the commands”. They will produce é 
Muslim Ummah as a witness. Their witness shall be objected to, on the ground that 
they had not found the age of these Prophets, and hence how they could bear 
witness without actually seeing. They will Say, “Our Holy Prophet had conveyed 
this tous”. At this Holy Prophet's evidence shall be recorded. The Holy Prophet 
will give two witnesses, first, the all Prophets did preach; second, these members 
of my Ummah are worthy of giving witness. The case here ends and decree in 
favour of the Past Holy Prophets is passed. If the Holy Prophet had not seen with 
his (own truth-observing) eyes, the preaching of the past prophets and the coming 
events of his own Ummah, why his evidence was not cross-examined, as it was 
cross-examined in the case of his own Ummah. It, therefore, transpires that this 
witness (evidence) was based on 'seeing' whereas the first one was based on 
‘hearing’. This proves his being 'Hadir and Nazir’. We have already discussed this 
Ayah in the chapter relating to ‘knowledge of the Unseen’. 


Arguments 


4. There hath come unto you 24-2 oo 79% 9% 54 %9) 53, ou 
messenger (one) of eee eae. 7 MASH) eS ste a 
unto whom ought that ye are ? 
overburdened is grievous, full 
of concern for you. (128: 

Taubah 9) 


This Ayah proves, in three different ways, the Holy Prophet's being 'HAdir and 

Nazir’. Firstly, in 45 ¢\ the address is to the Muslims till the Day of Judgement, 

that the Holy Prophet did come to them., which shows that the Holy Prophet is with 

every Muslim and the Muslims are found everywhere in the world; hence, the 

Holy Prophet is present everywhere. Secondly, it was said ans l 2 (one of’ 
yourselves); that is, his coming in you is like coming of soul into the.body (as it is 

" present in all parts of the body and is well-aware). Likewise, the Holy Prophet is 

aware of every Muslim's every action. 


s a 

If this Ayah were to mean simply », ne is one of you’, the word aXe (from you) was 
enough, why were the words pencil ca(from yourselves) used? Thirdly, it has been 
said that @x.6ls 4lé°3 (unto whom ought that ye are overburdened is grievous). It 
means that the Holy Prophet is all the time aware of our weal and woe, and that is 
Why our slightest trouble distresses his heart; naturally, if he had no news of us, 
Why all this ‘distress'? This meaningful word is, in fact, a statement of 4S..ai! to 
show that, as when any part of the body feels pain, the soul of the individual is also 
in pain. Similarly, when you are in distress, the soul pf the Holy Prophet is also in 
distress. What an unparalleled kindness prhin’y ohé abl hie | | 
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5. And if, when they do unjustice 422-94 fr ty 77 - Ps 25% oe 
unto their souls, then O |g pind Sy 5 gen Nyt Sy 
beloved they should (come to 47% Ost 5-7 He ge pe. 5 
you and then beg forgiveness of a ae ry SD a] ‘pide ied 
34 
Allah and Messenger 
should intercede for them, 
Then surely they would fined 
Allah Most Relenting, 
Merciful. (64: Nisa 4) 


It transpires that the only way of seeking God's forgiveness is to demand the y 

Prophet's intercession, and the Holy Prophet also graciously does so. And jt ‘ Oly 
not be meant for everyone to be present physically in Madinah, otherwise ee 
be the source of forgiveness of poor none native faithfuls like us? Even the mn 
people succeed in visiting the holy city once or twice during their lifetime oe 
they commit sins, day and night. Hence, the distress will be beyond ‘ He 
Cues! 5 ble . It means that he is ‘present’ with you, but you are ‘absent’. at a 
better also become ‘present’ and be attentive to him. had 


cscs Stel eh AS INA Lab 


My beloved is nearer than my own self to me; look, strangely, | 
am far from him. 


It is evidently clear that the Holy Prophet is everywhere ‘present’ (Hadir). 


6. We sent you not but a mercy for 3 8S oS 44? 
all worlds (107: Ambia 21). coll er 9! SLT; 


Po 
- Gs 
? 24 3 $ 


My mercy embraces all things t - se 
(156: Aaraf 7). is JF ay eo 


Evidently the Holy Prophet is a mercy for all the worlds and mercy embraces the 
worlds. Hence, the Holy Prophet embraces the worlds. Let it be remembered that 
Almighty Allah is 'Rabbul-Aalameen ceisti ey! (Provider of all the worlds) 
oe iP Holy Prophet is 'Rahmat-ul-lil-Aalameen’ os! dom) (Mercy for all 
e worlds). It means that the Holy Prophet is 'mercy' f ‘Rabb’ | 
Preece re Pp y' for those whose ‘Rabb 1s 
7. But Allah would not puni 4 yd ee a 
punish 5 ENG aida ait Bis U 
them till you (O Prophet) are in re. ae ex : 
their midst (33: Anfal 8). 
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them, and the general torment will not hit any place till the Day of Resurrection. It 
transpires that the Holy Prophet 1S present everywhere till the Doom's Day. In 
‘Rooh-ul-Bayan’ it 1s said that the Holy Prophet remains with every lucky and 
unlucky person (this issue appears in section-3). Almighty Allah says: 


And know that the Messenger of Allah b. APS oe 5S, G7—9 $29 , 
is among you (7: Hujarat 49). DNS p05 Seb IT pokey 


It is an address to all the holy companions (Sahabah), and they lived at different 
places. It means that the Holy Prophet is with them at every place. 


8. Thus do we show Ibrahim the .°2- 24; ©_ 22240-9297 ei oe 
Kingdom of the heavens and PIs saa o Sle eal rss cs ' 
the earth (75: Anaam 6). 


This Ayah shows that Almighty Allah made it possible for Hadrat Ibrahim to see 
the whole universe with his own eyes. The Holy Prophet is exalted above him; so, 
it is vitally necessary that he too had seen the whole universe. (The issue has been 
discussed in chapter entitled 'Knowledge of the Unseen’). 


9, '‘O' beloved have you not seen fe Bae Ps tag ig ge BT 
how your lord dealt with the J a Jv te © 
men of Elephant? (1: Feel 105) 

10. | Have you not seen what did phy ig ob BSF ol 
your lord with Aad. (6:Fajr 89) ° 


The events of (the nation of) 'Aad' and 'the men of the Elephant' took place before 
the birth of the Holy Prophet, but Allah says} w\(Did you not see? i.e. he has seen). 
Now if someone points out that the Holy Quran says about the disbelievers: 


Have they not observed how many op op a et serine eg 

2 gh? ? IS 
ageneration we destroyed before them? 6 go ° + e 
(6: Anaam 6) 


The disbelievers of Makkah had not seen, before them, the disbelievers being 
killed, but it was said, “See they not?” The answer is, In this Ayah, ‘to See’ means 
to see the ruined country and the destroyed houses of these disbelievers. And 
because the disbelievers of Makkah passed through these places during their 
journeys, they were asked why they did not learn a lesson to see these things. The 
Holy Prophet did not visit the world physically nor, to all appearances, did he see 
the ruined countries of 'Aad'; so it shall have to be admitted that here 'to see’ is to 
see with the (light of prophet hood — » »# ). 


meen 


~ 
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11. The holy Quran again and again uses the word 3\ (when): its 


And when thy Lord said to the angels Sh ie es 
(30: Baqarah 2) NIJ st 


And when Moses said to his folks etc de fl ) hae 
(54: Baqarah 2) ot ASH JE 3, 

9 999 
Here, the commentators say that the word, ry 5! (Uzkur) i.e. Remember is hi da 
i.e. remember this event when, and only that thing is reminded which m ay h en 
already been seen (and is out of attention). All this shows that the Holy Prophet “Me 
seen all these past events. In 'Rooh-ul-Bayan’, it is said that the Holy Prophet te 
observing all the events relating to Hadrat Adam (this issue will be discusseq ‘ian 
next pages). 


If someone ventures to say that this address is also for the Banj Israg] 
SEN reas 515 (and [remember] when We did deliver you from Pharaoh’ 

folk). The Jews of the Holy Prophet's times did not exist in those ages, ang he 
commentators, here, also hold the view that the word 14 Ss 3! (remember) has been 
" omitted. The reply will be given. These Bani Israel knew the historical events: they 
had read the history books, their attention was drawn towards it. The Holy Prophet 
neither learnt any lesson from anyone nor did he read the books of history or seek 
the company of any historian; he was not brought up in an educated community/ 
nation obviously (Light of Prophet hood — i) )# ) was the only source of his 


acquiring knowledge. 


12. The Prophet is closer (i.e. 
owner) to the believers than their 
own selves (6: Ahzab 33). 


> LR gS GR? abe gc, 


Molvi Qasim Sahib, founder Madrsah Deoband writes in ‘Tahzeer-un-Nas 
utd) »4ou * (page 10), “In this Ayah, 23! mean ‘closer’, hence, the Ayah would 
mean that the Prophet is closer to the Muslims than their own lives (selves). Our 
‘self’ (life) is the nearest to us and the Holy Prophet is even closer than ‘self’ (life) 
and some times the nearer thing remains hidden; for this excessive nearness, he is 
not seen with the naked eyes. 


Warning: Some people say, “You are Mugallids and it is not proper for a 
Mugallid to cull an argument from either Ayahs or Hadiths; he should produce/ 
quote the word of his Imam. So, you can quote only the word of Imam Abu 
Haneefah (RA)”. Its reply can be given in several ways: First, you yourself believe 
in the creed of Prophet's being not 'Hadir and Nazir'; in this connection, quote the 
word of the Imam. Secondly, we have already explained in chapter on 'Taqleed 
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interpretations of Islamic Laws. It is a case of creed. Thirdly, 


can argue on the basis of clear Ayahs or authentic Hadiths. Of 
legislate on their basis. 


Arguments 


even a 'Muqallid' 
course, he cannot 


there is in Tahavi (63>). 
The commandments which are clear wes? 0¢ 0g guy ey, ds 
from the immutable Ayahs of the holy rote yall’ piel PU aiS>‘I egies 


a 


Quran are not the exclusive right of the .*{g’ ye 72 Fy 8g Oe a 
‘Mujtahid'; the common Islamic ~ ae 2h geal 10s!) 4 Og 4 — 
scholars can efficiently argue with it. a AMT 


In ‘Musallim-us-Suboot — 5! ¢lw ' the following lines appear: 


ith cl : bl C12 a Sie SIP go 8. ete oe Paes 
To argue with clear immutable Ayahs lal AL age nor ¢ 155 sLS Last 
by the common scholars former and : Doe 37? L299? 

later is proved without any objection. ~ Pa ob pally 

99490 239999 yg 3 uw 4 ge 9fo5 6 

The holy Quran also says: § ‘pls eS ol SU fal e26 (if you do not know, ask 
the Men of knowledge (43: Nahl 16). We do not know the 'Ijtihadi issues’ 
(demanding interpretation); in such matters, we follow the Imam. We know the 
translation of the clear Ayahs of the holy Quran so there is no 'Taqleed' in it. 
Fourthly, the sayings of Islamic law and Hadith experts and those of commentators 


are being quoted in the coming sections. See and ponder; all the Muslims believe in 
the creed of 'Hadir and Nazir’. 


Section - 2 
'Hadir and Nazir' in the Light of Hadiths' 


* 


In this section, all those Hadiths shall be reproduced which have been quoted in 
previous chapter relating to the knowledge of the Unseen, especially Hadith No. 6, 
7, 18 and 19 which say: I am observing the whole universe as I see the palm of My 
hand; My Ummah appeared before Me in their respective forms and I know their 
names, their forefathers' names, the colour of their horses, etc. Similarly, the 
sayings of the Hadith experts which have also already been quoted, shall be 
reproduced, especially the writings of Mirqat 88» , Zarqani .¥ )} etc. Besides 
these, the following Hadiths will also be presented:- 








1. In 'Mishkat' (Chapter: Torment of the Grave WU! iis), the following 
words appear: 


= teres reer nemesis Sl 


Hadir Nazir 172 Argume, 
The 'Nakirain’ (two angels who cross ae Antone ie Mi oe — 
question the dead person) ask the dead . . ONG 
person what he used to say about him 

(i.e. the Holy Prophet). 


Under this very Hadith, ‘Ashatullamaat Clealll dant” says: Lal gly parity E 
cbepie (this man) means the Holy prophet. Under this very Hadith in ' Ashataul] rasp 


Claoll dat: 
Or in the grave, they present the Holy U Pu le YYFu9e sc Pris Al Asp 
Prophet in person; they present the bl 


Holy Prophet symbolically in the grave Stu bres A j1J_ Ay if 
(image of/ the like of)? Here, there is a ee ‘ 7 ‘ 
happy news for the lovers of the Holy ire Yb ey erie. KES suit 
Prophet that, in the hope of meeting the aii y 
Holy Prophet, they give up the ghost, 
going alive into the grave. 


About this very Hadith in Hashia Mishkat gute Atle 


seb srs red decor e lt + Hss 
+ Ai Wi, 


It is said that all the veils are lifted off , -c, %2¢% 2. J.  w2 9-3 
POS Ale Ceol A Se CaN tS ti 


the deceased, so much so that he sees 
the Holy Prophet and it is indeed a ety 0s 4 
great thrilling news. Te ON SAY 


The following lines appear in Qastalani Shrah Bukharics bu e > sAbH(Vol. I 
page 390, Kitab-ul-janaiz ito! OLS): 


It is said that the veils are lifted off the »2¢%, 22 *.  wl?, 9.22592, 
deceased, so much so that he sees the Abe sl Crist Se ES Li 


Holy Prophet, and it is indeed a very, Cnk, t9) 2 4 OF I og 
very happy news for the Muslims. CeO) cyt poll Mob (sly (ony adhe 


Some people say that |))'48(this man) points to the («> 95€*” (fixed, undertaken 
in the mind); the angels ask the deceased what he called the person whose image he 
had in his mind. But it is not correct because if it were so, the angel would not put 
such a question to the deceased disbeliever as his mind was devoid of any idea of 
the Holy Prophet. Besides this, the disbeliever would not say in reply: I do not 
know'; rather he would ask: About whom are you asking? His saying (¢ yy) Ido 
not recognize shows that he is seeing the Holy Prophet with his eyes but he does not 
recognize him, and it is an external hint. 


This Hadith and these writings show that the deceased is given an opportunity t0 
ae the Holy Prophet before he is asked: What did you say about this shining su” 
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pint for the thing which is near. 


It transpires that the deceased is questioned after the object is drawn near and 
shown to him. That is why the righteous/ virtuous saints (Sufis) and the lovers of 
the Holy Prophet aspire for death; they call the 'First night of the grave’ the 'Night 
of the bridegroom sight’. The Imam Ahmed Riza says: ° 


- - 2. { y nat td ” of : : 
ye Wed ypue So eve FSebuLbiub 
Maulana Aasee says: v7 UN 


Whew zuelLy of t ML te Leu 


We have stated in our book Dewan-e-Salik WW gl ys : 
Sai New eee SS Sve AH ESY 


It is for this reason that the day of the death of the religious honourable personalities 
is called the Day of Urs' — “Urs” means ‘marriage’, because it is the day of the 
sight/meeting of Uroos 3” (bridegroom) i.e. Holy Prophet. 


Thousands of the dead bodies are buried at thousands of places at one time; so, if 
the Holy Prophet is not 'Hadir and Nazir', how can his ‘presence everywhere’ 
(omnipresence) be justified? 


Evidently, the covering is on our eyes; the angels lift it, as for a man who sits inside 
the tent, the sun seems to disappear, and someone removes the upper part of the tent 
and thus shows him the sun. 


2. Mishkat (Chapter Attahreed Ala Qiyam-il-Lael |3t el le a pull) says: 
One night, the Holy Prophet got up 6 5505 ic ley Lo hn 5 ERE 
somewhat disconcerted. He said, "S omg ae s7! a i se 
“Praise be to Allah! Uncountable 9 cl j7 Ge Abb J pl 19 ail ree J re 
treasures and uncountable mischiefs pall 4a is 
have been sent down this night”. Je ey 


3. In Mishkat, Chapter Almojizat 1 jpeeoll, Anas (RA) narrates: 


és, 4 


The Holy Prophet informed the people 2, 44 4344-29-69, 9 464 42 

about the deaths of Zaid, Jaafer, and Ibn- Aly) oily | ae De) a Ads cl ee 
e-Rawaha, before any news of their death U7 TN as ae) A et pe oe mat 
came. The Holy Prophet said, “Now hy ee + 0%. Roe, a} oo 
Zaid has taken the flag and he has been 0! ©? jew cyt om’ AN SAH o> Sool 
martyred. Then Khalid-bin-Waleed, the - es a ee 

wgale al ed o> Al Oo! UE g 

sword of Allah, took the flag; ultimately, = = AJ en si 
Allah blessed them with victory. 


nn 
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ly Prophet sitting in Madinah is watching all that is happening 





It means that the Ho 
in Mootah — far off from Madinah. 


rds appear Mishkat, (Vol. II, after the Chapte, 


4. The following wo fol. M1, after tt 
Alkaramat 4! SI in chapter Wafat-un-Nabi ( BBY) gcd by. 


. . ‘ we pits so 9 9 7225 
Your meeting place 1s Haude-e- 74 (5 as Sid if 2 ‘pu ae 
Kausar' J am observing it right from a a es ag uy 
here. We calls 


5. Mishkat (Chapter Tasweat-us-saf Anas! dy pen) Says: 


Pid 5 We 


2 eR 22 9 Ze99 
Keep your ranks straight, as I see you bs ayy) eran BCAA AA 
also behind Me. x 7 ran “7 oN zie +} 


6. The following words appear in ‘Tirmizi 6+ ' (Vol. I chapter ‘Ilm he 
ell 83 J TEE LG 

. . 4 se 24244796 2, uw & +, GS 

We were with the Holy Prophet; he Sly ay sare elt ale cll ALS 


lifted his eyes towards the sky and said, 4h 2 5p ce2o Oe a, wee? og 
“It is such time that the knowledge shall ¢ grb ded party Gl gt Ihe SU isla 
be snatched from the people, and they BOT ree oe 
will have no power over it. erg MAN gt a 


In explanation of this Hadith, Mulla Ali Qari says in Mirgat Kitab-ul-IIme4e! ets. 


When the Holy Prophet saw towards .., Fo Gy 4.407 OF 0G Me eae 
the sky, the imminence of his death hs s Tees 3 5 Le) pelt ale sits 
appeared to him and he informed others a a 

about it. Sa tien 


7. In Mishkat (Section-I, Chapter Al-fitan opal ww ) it is said that the Holy 
Prophet stood on a hill of the Holy City of Madinah and asked the 
venerable companions if they were also seeing what he was seeing. They 
replied in the negative. The Holy Prophet said: 


I observe mischiefs falling in you 72 2 Lo ny Fae ort gmt 
Bn YOU addi hS ape fle a Gaal yt 


houses like the drops of rain. 


It transpires that the Holy Prophet was observing those 'Yazeedi' and Hujjaji mischiefs 
(evils) which were likely to raise their ugly heads in distant future. These Hadiths show 
that the eyes of the Holy Prophet see the future events imminent OF distant 
circumstances, Haud-e-Kausar, paradise and hell etc. Through the Holy Prophet's 
good offices, Allah Almighty blesses His devotees with power and knowledge. 
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g. Mishkat (Vol.-II Chapter Alkaramaatw!,S0!) says that once Hadrat Umar 
(RA) appointed Saryah the chief of an army, and sent him to Nihawand. 

GF * Fae LOA 


Hadrat Umar, while delivering a ‘¢o¥ <2? 55 . 
sermon in Madinah, started crying: “O, ben iS Sod Corts ped ow pot lat 


Saryah! Take the mountain”. 


After some days, a few messengers came from that army and told that the enemy 
had inflicted defeat on us when we heard the call of a caller: “Take the mountain, 
Saryah”. So, we took such position that now the mountain was on our back. Allah 
defeated the enemy. 


9. Imam Abu Haneefah (RA) in 'Figh Akbar 5! 443 ' and Allama Jalaluddin 
Sayuti in ‘Jamae Kabeer p= cana ’ have narrated, from Harisah-ibn- 
Nauman (RA); that once he met the Holy Prophet; the Holy Prophet asked 
him how he found the day. He replied, “I found the day as a true Muslim/ 
being a true Momin”. The Holy Prophet said, “What is the reality of your 
Faith”? He replied: 

As if Iam watching the 'Arsh-of-Allah' ater high Ob eee ee ee . a? 5187 

openly, besides the dwellers of paradise ~ b ia = a i‘ oF an Be : 

meeting one another and the dwellers of cdl pil IS 4 1G5 5 5) 9)5a ded! fel ot 
hell making loud noises”. Per a oe 

This event has been reproduced in Masnawi Shareef of Maulana Rumi: 

ATU UF Fig ot UF Ui» hae 2 
Li» 23 S wt F yo oe ge of of 
el il wr 2 lie of Ut Hi 5 be SKS 
Se wa Pm hh Ow 


Before me, 8 paradises and 7 hells are as obvious as the idols 
before a Hindu. I recognize every creature as much as I recognize 
barley and wheat in a grinding mill of stone i.e. who is ‘Jannati’ 
(Virtuous) and who is 'Jahannami' (wicked, deserving hell); all 
these things are like fish and ants before me. Should I keep mum or 
should I speak more? The Holy Prophet put his hand on his lips 
and said, “Speak no more”. 


When such is the condition of the particles which take light from the sun who see 
paradise, hell, Arsh and Farsh, the dwellers of paradise and hell, with their own 
eyes, can the power of the Sun's (i.e. Holy Prophet's) own sight be assessed? 


eS SS SSS eevee 


~ 
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10. The Holy Prophet led the Salat-e-Kusoof @y—S so (solar CClipse ws 


holy companions; during ‘Salat’ he lifted his hand as if to take gq ) Of the 
After the 'Salat', the holy companions said to the Holy Prophet Ing. 
Messenger of Allah! What did this action during ‘Sal{i] mean”? 7.” ‘0 
Prophet replied that paradise was presented to him and he was tem Holy 
pluck a bunch of it but he refrained from doing so that the peo Ni deiag 
with out sight may remain intact. Had I plucked it, the people would 
eaten it till the Doom's Day. It shows that the Holy Prophet sti ave 
Madinah; he lifted his hand and reached paradise the body is in Madi in 
but his hand is on the bunch of the Garden of Firdos! This is the me 
'Hadir and Nazir'! Similarly, from the Madinah the hand of 
Prophet can reach our sinking boat and save it. 


ae 
Section - 3 
'Proof of 'Hadir and Nazir’ in the Light of the 
Sayings of Islamic Law Experts and 
Other Muslim Scholars' 


—_—__—_——  & —__———_- 


aning of 
the Holy 








b, The following words appear in Dur-e-Mukhtar 99> , Vol. III, Chapter 
‘Murtaddeen' (renegades) under the topic ‘Karamat-e-Aulia s\J Ouls > 
(marvels of Aulia):- 

It is not 'Kufr' (disbelief) to say “O te ee 4g, 

Uk 

'Hadir' and 'O, Nazir' (O, Present, O, Pr ods 2 ell 

Observer”) 


In ‘Shami, the following words appear under the same statement: 


(Bazaziah+ }! })) because the presenceis > #9%,.9 - 22>. te pet wie 
synonymous with ‘Knowledge’. The ot ONL ee phd) one ppecdi gu 
holy Quran says: where there is secret .-2¢, -2- 926.299 . 29 G ac , 96 
\ ore J\ \ \ ae > 
counsel of three then the fourth is He. 45 1 sas 4 ron) # as oe 
(7: Mujadilah 58) and 'Nazir' means'to » -?- Cray Wend Aen, SY, et 
see’. Allah says, “Do you not know that - ie) 7 eRee Lge 
Allah sees”. Hence, it means 'O | 
knower' O seer (observer)”. 


2 Dur-e-Mukhtar )*)> (Vol.-I; Chapter Kaifyat-us-Salat ll cS) 
says: 
rr” 


_ a = Arguments 
When, during the recital of ‘Attahyat' 


- al et a 7 9°% ee 
-,L.xdl) the ‘person praying should’ SE Pa aS SLI Agel bid Lai 
: d the Holy Prophet De sai ‘ 
ddress the Allah an y Prop we ne Pee 
with intention, as he says 'Attahyat' to tte DE ples’ ail 
Allah and sends 'Salam' to the Holy 
Prophet directly. 


In ‘Shami , the following words appear under the same statement: 


That iS, during ‘Attahyat Cloud 3 one “fr Ge ie, Z : aad a 2. if oa 490 
should not keep in mind the 'Meraj' sh By LE SIG SEY Lea i 
4 Ts gy a 9 37, 9? 


conversation which took place among .- Lo a? coy oe 9? a? 
Almighty Allah, the Holy Prophet and aSalall Sy 41) 789 PA Al are call 
the angels. 


These writings of the Islamic Law experts show that it is not 'Kufr' to use the words 
'Hadir and Nazir’ for other than Allah or to send Salam or blessings to the Holy 
Prophet, knowing him present during the recitation of 'Attahyat'. Many other 
writings about attahyat are also seen. In ‘Majma-ul-Barakat IS; gore’. Sheikh 
Abdul Haq Muhaddis Dehlvi says: 


The Holy Prophet is well aware of the | 7 
circumstances and the deeds of the Lei eriJllls irl: pW bes 


Ummah, and blesses everyone attentive ee ee ee eee 
to him, with bounty, and he is also Pts bs ea? bar lebsyl 


“Hadir and Nazir. 


Abdul Haq Muhaddis Dehlvi, in his book “Risala Hazdam known as Salook Aqrab- 
us-Subul Bit-Tawwajoh Ila Sayyid-ir-Rusul yl 4 cl axl heed bt gle ’ 
says: 


Despite these differences and multitude ° . & + ite 
wo! Yo ame | ww J; {>| ° 
of doctrines, the Islamic scholars of the len S ee ps BU! Lf ae | 


Ummah agree to the fact that the Holy oP fed Me Par wit to 
prophet is ever really living without . > 
assuming whether his life should be sPot stfins Ho fel er 
taken metaphorically or interpreted in ; | e 
some other way and is 'Hadir and BPW ps Pes Aeerisitlaroeld 
Nazir’ with respect to the deeds of the ee 
Ummah, besides being the patrons.of (Wibod pee” glee 
and bountiful to all those who seek his 

intention and are Truth-seekers. . 


Sheikh Abdul Haq Muhaddis Dehlvi says in Shrah Fatooh-ul-Ghaib oil us 





SUment. 


(page 333): 


The Holy Prophets of Allah are aliveaS .%% a) 
y Prop SPB Siu Ure rr ak . 
/ acai 


regards the real life of this world, and 
they are possessors by the commands of 
Allah; there is complete consensus on 
this point there are no two opinion 
about it. 


by JA 


‘ ‘ ee4 43077? “I + 
in Mirqat at the end of the chapter:2}aII pam ia Jes J ewhat is Said to who 
moment of death reached AU) > the following words are seen: M the 


a, 20? 


That is, 'Aulia Allah’ can be at different ih 0G Bee 2% es 
27 eg Cash Sm TG de Hy 


places in the twinkling of an eye, and ~ 4,9 9% -2,¢0 2 SY 
they can become several bodies at a eer jrr3 OSes Ae IL aS (ie 
time. als ot Ua? 4 

ee S28 - yo 


In ‘Shifa ¢4i5 ', these words appear: 


When there is no body in the house, 5)’[Z Gal rate Sot 
» Hs et es rien Be oa <a E 
say: “O, Prophet! Peace be upon you; oe aa SN oli 
Allah's blessings and mercy be upon Core Bae oon b6 ‘ 
7 Maer) y oll vi 


” 


you”. 


Under the above mentioned words, Mulla Ali Qari says in Shrah Shifasta» Toph: 


Because the Holy prophet's soul is oye epee aed met: sal 299 Ge 
present in the houses of the Muslims. ° oa Se SANT OY 
el a 


Sheikh Abdul Haq Dehlvi (Allah may bless his soul in ' ij 
Nubuwwat 8 poll ¢ jlove :- , ee i il 


Remember the Holy Prophet and send é 
‘Durood' to him. When you remember evs ( Whe spexpiouy ith 


him, consider him present before youin , .« ° 
person, and that you watch him. Lsl9g sete bonigel/” vit 


Observe respect, modesty and Re 
humility, believing that the Holy ha Lebe sSlyslorectar= sJtelew? 


Prophet sees you and hears 
your words, +5 me ops 
because the Holy Prophet is gifted with Jer Pad AS ils? Wor Sue 


divine qualities .and one of the qualiti 
ities ((. 1, 7 os be ots 
of Allah is that He is ever ek _ Sey | Nebo tL debe 


His rememberer. > i365 », I 
4EKe ats 
te gee ee 
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és lay iy As 

jmam ibn-ul-Harij CJ “et in Mudkhil b+ and Imam Qastalani in 'Muhawib 

(Vol. II, page 387, section 2, 'Ziarat Qabr-e-hish-Shareef Wy ol 0x8 8545) says: 


Our scholars have said that there is no alé ei “4 Mad - 3, mrt ZZ“ Inm LAI fF 278 

difference between the life and death of ~ TI™ IAM Ont PVE slate Sus 154 
the Holy prophet; he watches his > ,-»- om See ee 

Ummah; he knows their circumstances, rele .) ee ae AxeY Adal tvs is? eI 
their intentions and hidden designs and 2)- {7-2 pee?) Jee oa, 
plans. All these facts are quite open to ase SUS; wh yb 3 ree!) rey 
him; nothing is hidden to him. 


ay Aare) odie 
Mulla Ali Qari says in Mirqat Shrah Mishkat 84S . op ab ye 

Imam Ghazalee said. “When you go to 4 .. At we 125 15 ee 2c? ral ate 
masjids, humbly say 'Salam' to the Holy ~ ” £ 2 $e ee ve jai 4 
Prophet, as he is present in the masjids. fel, 11 a oe 2 5 te St 
Atthe end of Naseem-ur-Riad Shrah Shifa Qadi Ayad wLE old bs Satta" ,) wi 
(Vol.-III), the following lines occur: 


The Holy Prophets are physically and g\f yy. 212 sic <9 Rid Bear Imo 6 
cas #92 : re Li! 
apparently with (like) man, and their 2 ” 7 aes SEF re fal srg the 
— : C-% > 2,999 4) + 
spiritual as well as internal powers are 14 Gis 4 Watery gbI453 ti 2 
angelic. It is for this reason thattheysee  " , “ rhea as ie 
the easts and the wests of the earth and ‘e. | aad GB aay 2) GL Sila 
hear the crackle of the sky; they smell 5 ee ie “y : , y x ¢ 
the arrival of the angel Jibriel. wee! Ja pst sit 13) by por Aoi paxy Pree ( 


In the sermon of 'Dalail-ul-Khairat 1 >! Ys" the following words appear: 

The Holy Prophet was asked what about JU1é ell Noe Se da 
the 'Duroods' of those who live far from a 7 ; a ie ; a vs 
him or who will be after him; he replied, UU D585 wat oy Bee 2% 
“I hear personally the 'Duroods' of the ‘OP 4b want 7 


true lovers and I recognize them; 44 £14 cms jal 8,2 acni Ar} Dis 


however, the 'Duroods' of others are ie 8. ae ss ly sas 
presented tome”. lo 6 wd pF aisle pt: Py 
In Shifa Qadi Ayad (Vol. II), the following words appear: 


Alqamah (RA) says when I enter the tay Vis D At 2 ies eB Wicdle 2 
Masjid, I say, “O, Holy Prophet! p 2 ; 2 
‘Salam to you; Allah may shower His 5745 a ee hele hi sur 
blessings upon you”. “de > 
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Argum 
These facts are also testified by the Hadith of Abu Daud, Tbn-e-Maj a(Cha ENts 


dua inda dukhool-il-Masjid SameS! J => ue slew! ). Pler ‘ag. 


These lines occur in Madarij-un-Nubuwwat 4 y-J!¢ jl4+ (page 450, Vol.-¥ ¢: 
Fourth, section. Hayat-e-Ambia ,Li! él ): King 


If, afterwards, it is said that Almighty . i & Tee 
Allah has blessed the sacred body of the 2 bb tr? al SLA Nis f 


Holy Prophet with such qualities or yy Sip [3 . a 
power that he can go to any place he ae ¢ PLLb Scr Ae Oy 
likes, with this physical body or like it, uIP umiczbok Teale ict say 
whether the ‘place’ is in the heavens, on Peer 
the earth or in the grave, is correct. In 
all circumstances, there is an especial 
link with his own grave. 


dl? a5 
Sberte stabs 2 ste Bt wid 
vols 


bn, J | 


authored by Sheikh Shahabud-din Soharwardics3) 3 4~ cps wk page 165 say) 


So, man should believe in that the Holy ibey pelle oi 7 ae 
Prophet is aware of his all hidden and J G Pale FLY ac Savy 


apparent deeds, as he believes about : Rate ee 
Allah that He knows and is informed of ad as us ts LAL s bbe 
all open and hidden circumstances, SO j(vs3 A> = | ae a 
that the sighting of his face may become Hs9 (= nian veh? bs bs pb x 
an argument for his constant respect HF jly 94 Je UP! 1 bile ie 
and honour, besides feeling shame in : ete gee 
opposing him openly or secretly; he SPAN ION Gssc7 belle, 
should leave no stone unturned in ; 

showing respect for his sacred yy 
company. 


Misbah-ul-Hidayat Cv! 4! ¢ (a (translation Awarif-ul-Ma'arif 4 seal ay | 


These sayings of Islamic Law experts and scholars make it abundantly clear that the 
Holy Prophet had the quality of being ‘Hadir and Nazir'. 


Now we tell what a 'Namazee' (prayerer) should think about the Holy Prophet 
during the ‘Salat’. We have already reproduced the writings of Dur-e-Mukhtar 
p> 2 and Shamis* concerning it, in earlier sections. Hear the writings of other 
exalted religious elders and refresh your Faith. In Ashatullamaat Kitab-us-Salat 
B'glall UES lao daze! chapter Tashahhud and Madarij-un-Nubuwwat 
j baal , Vol. I; page 135, Chapter V; Zikr-e-Fadail Anhadrat é | war iliad S >, 
Sheikh Abdul Haq Muhaddis Dehlvi says: 


a eee 
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should put him in a dark well 15: Yusuf 12): Hadrat Khalil fbrahim tried to cut the 
throat of Ismail with a knife; the knife had not yet started its work that Jibrael from 
Sidrah reached Khalilullah with a lamb. The minister of Hadrat Suleman, Asif ibn 
parkhia brought the throne of Bilqees from Yaman to Syria and presented it to 
Hadrat Suleman before the twinkling of an eye, as is proved by the holy Quran: 
Bip sosecynig dy LL Ul | (I shall bring it to you before twinkling of an eye, 
(40: Naml 27) dt means that Asif knew the whereabouts of the throne. Does it not 
pass one's comprehension how he went to Yaman before the twinkling of an eye 
and also returned, bringing such a heavy throne. As for the power of Hadrat 
Suleman about bringing the throne or otherwise, we shall discuss it in the second 
chapter. 


On the eve of Meraj’, all the prophets offered prayer (Salat) behind the Holy 
Prophet, in Bait-ul-Muqaddas. The Holy Prophet rode on the ‘Burraq’ to reach 
heaven. The speed of the Burraq was so much that one of its feet fell as far as one 
could see. The speed of the Prophets was so fast that a moment before they were 
'Mugtadees' (offering Salat behind the Holy Prophet) at Baitulmaqdas, and a 
moment after they reached a different heavens! The Holy Prophet says that he met ~ 
so and so prophet on so and so heaven; it means that the lightning speed of the 
Burraq was ‘Slow moving’ as bridegroom's horse moves Slowly and steadily, it 
was the time of the service of the prophets they went from Bait-ul-Muqaddas to the 
heavens in seconds. 


Sheikh Abdul Haq Muhaddis Dehlvi says in the last chapter (visiting graves) of 
‘Ashat-ul-Lamaat SleoWU{ dec!': On every Thursday, the souls of the dead visit 
their kith and kin and request for prayers for their salvation. If the relatives of a 
dead person live in other countries, his soul reaches there. 


The whole discussion makes the fact abundantly clear that to observe the whole 
universe, to visit every place in the twinkling of an eye, to be present at different 
places at the same time, etc. such qualities that Almighty Allah bestows on His 
servants. Two things emerge from it: It is not 'Shirk' to believe that a certain | 
person can have the quality of being 'Hadir and Nazir. 


In fact ‘Shirk’ is to accept some body else as the associate of Allah; here it is not the 
case. Secondly, the servants of the Holy Prophet possess the power of being 


present everywhere then the Holy Prophet must necessarily possess this quality to 
the maximum. 


2) Water and grain are not present every where in the world; they are found at 
Certain Specified places. The water is found in the wells, ponds and rivers etc.; the 
grain is found in farms or houses, but the air and the sunlight are found in every 
Corner of the world (to the philosophers, space is impossible); the air is found every 


ie ae Br ee ae eee nee ee 
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where, because everything all the time needs air and light. And All = 


ah's 
creature needs all the time the beloved prophet of Allah (as we have ir 


' Proved } 
referring to Rooh-ul-Bayan). Hence, it shall have to be admitted that 


ee a af the Ho 
Prophet is present everywhere (i.e. he is 'Hadir-wa-Nazir). y 


3) The Holy Prophet is the root of the whole universe << is oy res re AI 
the creation is from my noor [Hadith]) and it is necessary for the root to live in 
branches, for the rootwords to live in their derivatives and for the 'one' to live inalj 
the 'numbers'. | 








Chapter-II 


Reg: Objections to The Idea of Hadir and Nazir 


SSS. 


Objection No. 1: P To be present everywhere (omnipresence) is an attribute 
of Allah 22n492.4 sy He encompasses everything (54: Fussilat 41), MUR oh, “\s Ne 
every thing is before Allah (17: Hajj 22) Therefore, it is 'Shirk-in-atitibute 
ctvasi 55 4’ to believe that some other being possesses such a quality. 


Answer: It is not at all the attribute of Allah to be ‘'Hadir and Nazir' at every 
place; Allah is free from the limitation of place and house. There is in Books of 
Faith (1X4 She (R29 § G65 whe 2 259. Time does not pass by Almighty Allah: 
time passes by the inferior bodies, living in this world; they have their ages. The 
creatures of paradise, the angels; rather Jesus Christ in the heavens and the Holy 
Prophet in Meraj are separate from Time. No place can encompass Allah, Allah is 
‘Hadir' (present) but without a place, and that is why ia Ht 5 eal Then he 
established himself on the throne 54: Aaraf 7) has been counted as one of 
‘Mutashabehat' . Regarding Ayahs like Cid hh 54: Fussilat 41) the commentators 
say O55 5 ls i.e. the knowledge and power of Allah encompass the universe. 


It is irreligiousness to believe that Allah is at every 'place'); it becomes only the 
Holy Prophet to be present every place and even if it is admitted, for a moment that 
it is a divine arttibute this quality of the Holy Prophet is 'God-gifted’. The quality 
of the creatures is in the possession of Allah and this attribute of Allah is ancient 
and unbegotten; it is in nobody's possession. With this stark difference, how !s tt 
'Shirk'? As is being alive or to hear and to see etc. It is written in Fatawa Rasheedia 
Vol. 1 Kitab-ul-Bidaat AS! OS (page 91), The Holy Prophet's presence at 
‘Maulood' is not proved; if one knows it with the God gifted attribute give? by 
Allah, it is not 'Shirk', otherwise it is ‘Shirk’. The same idea is expressed 1? 


3 it 
Baraheen-e-Qatea 4xbU 2!» (page 23). Molvi Rashéed Ahmed declared that} 
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was not ‘Shirk’, to believe that any being other than Allah can be 'Hadir and Nazir' 
provided that this quality is gifted by Allah Himself. oe 


If someone says that it necessarily makes us accept the fact that 'Khaliqiat HW | 
(Attribute of creating) 'Wajib-!5' (immortality), “Qidam auld ” (eternal, having 
no beginning) and other divine qualities are 'gifted' to the prophets and call the 
Holy Prophet ‘Khaliq De creater', ‘Wajib r!y immortal’ and 'Qadeem m4 
eternal’. 


Its reply is: Four qualities can not be gifted, because divinity depends upon them. 
'Wajib' to be Qadeem (eternal) to create and not to die; besides these, the creatures 
can also have the reflection of the other divine qualities, e.g. hearing, seeing being 
alive but there will be vast difference between them; these qualities of Allah are 
personal, ‘Wajib' indelible (permanent) whereas those of the creatures are gifted, 
possible and mortal. 


Objection No. 2: The holy Quran says: 
You were not with them when they ee Pe ae a 
were dipping their pens into the water ge 181 Gs sls! gee ES by 


to get Hadrat Maryam's guardianship 

(44: Aal-e-Imran 3). 

You were not with them when they wap yes 51 gl HS a4 
fixed their plan (102: Yusuf 12). ee 


And thou (Muhammad) waste not on ee Eee, PS. ave g ‘S ae 
the western side (of the Mount Toor) se I! ‘ Oa ; he ae 
when We expounded unto Moses the 


commandment (44: Qasas 28). 


And thou wast not beside the Mount anv of a 

W365! galt bes E: 
when We did call (Moses) (44: Qasar joe! 22) ike ES ’ 
28). 


These Ayahs show that the Holy Prophet was not present when the above 
mentioned events took place in the past ages; SO, it is clear that the Holy Prophet 
was not 'Hadir and Nazir' everywhere. 


Answer: This question has been put because the objector does not know the 
meaning of the term 'Hadir-wa-Nazir'. We have already stated that there are three 
forms of 'Hadir-wa-Nazir': to see the whole universe without leaving a place; visit 
the whole universe in a moment's time and to be present at different places at a 
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Prophet was not even observing those events? To be not there with this eleme Oly 
body and to observe those events are two different things. Rather, the Ses 
mentioned Ayahs mean that: O beloved prophet (Hal )! You were not Present rials 
with this body, but even then you are their observer and knower. It shows that ete 
are a true prophet. These Ayahs are a witness to the fact that the Holy Prophet in 
'Hadir and Nazir’. i 


Tafseer ‘Savi’ cornments on ) sal! Wily CS 'y (46: Qasas 28) as under: 


That is to say that the Holy Prophet was 5% 7h 4585 “GU eI 6%" 4, 


not present when the event concerning P : oF “ 
Moses took place means his physical 43 515 43 lal jest are. 
presence; spiritually, the Holy Prophet 4 as 

is present at all the events occurring 3 om A] a's 4 Jas IS ULES o 
from the prophethood of every prophet - C iS a, sade 
and the creation of Adam to his own Ay pl Aen rres eb Sl 3 ss 
physical appearance. aw * 


Besides, on the day of Hijrah (migration), when the Holy Prophet was Sitting in 
Cave of Sor )# , along with Hadrat Siddiq, the infidels of Makkah arrived at the 
mouth of the cave (ghar). Siddiq felt worried, the Holy Prophet said: 


Do not grieve; Allah is with us. eat Si Son 
Does it mean that Allah is with us, but not with those infidels so Allah is not 
present everywhere, the infidels also belonged to this universe. Besides, when he 
was free from the battle of Uhud he said: 


teh ¢ oe A 


7% iy ws 
Allah is our Lord; you have no Lord. ed Pre ners 


It transpires that Allah's mastership and sovereignty is only for the Muslims and 
not for the disbelievers. ‘Maula oy! is the synonym of 'Waali ly (lord, master) 
So, as you will argue in both these sayings that the first saying means the Allah is 
with us with His mercy and compassion, and is with the disbelievers with 
pitilessness and torment, and the second saying means that He is our Helper and 
Guardian; though He is your (disbelievers) Lord but He is not supporter and 
obliging; similarly, in these Ayahs it will be said that he (the Holy Prophet) was not 
with them with this apparent physical body. 


Objection No. 3: The holy Quran says: 
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Objections 
ng the townspeople of Al- 2%s75-- 44 2) a 
And ah (ete are some who) persist rey gual El 33% Arba} J! ae) 
a hypocrisy whom thou (O : ed a 
Muhammad) knowest not; we know peel evs 
them (101 Taubah 9). 


It shows that the Holy Prophet is not present everywhere, otherwise he would have 
known the inner secrets of the hypocrites though he was unaware of them. 


Answer! We have given its detailed reply in the chapter, entitled 
“Knowledge of the Unseen” under this very Ayah. 


Objection No. 4: Bukhari Kitab-ut-Tafseer gents! OLS (6 jeu says that 
Zaid bin Arqgam complained against Abdullah ibn Ubai that he said to the people 
| 49, 97 Ne .9% 98 . 
itd 355 Lis oy eo 1'yaas'y (Do not expend money for the Muslim). Abdullah ibn 
Ubai declared on fals¢ oath in the presence of the Holy Prophet that he had not 
uttered such words °,3.15 4 we Lai. The Holy Prophet accepted his statement as true 
and mine (Zaid's) as false. If the Holy Prophet is “Hadir and Nazir” everywhere, 
why did he testify to the false version of Ibn Ubai. When the Ayah was revealed, 
Zaid-ibn-Arqam's truthfulness was proved. 


Answer: The Holy Prophet's accepting the false statement of Abdullah ibn 
Ubai as correct, does not necessarily mean that he did not know the actual event. 
According to Sariah in legal case, it is necessary for the plaintiff to produce 
witness, otherwise the defendant, by swearing, will win the case, because the 
decision of the Qadi (Judge) depends upon the plaintiff's witness or the defendant's 
oath, and not on the Qadi's personal knowledge. Zaid bin Arqam (RA) a plaintiff: 
Ibn-e-Ubai committed contempt but denied it. Since Zaid had no evidence, the 
decision was taken on the basis of Abdullah's oath. Then, when the Quran bore 
witness to Zaid, his stand was verified. On the Day of Judgement, the past 
disbelieves will deny the preaching of the Prophets, and the Prophets will claim. 
Almighty Allah will seek evidence from the Holy Prophet's Ummah in favour of 
the Prophets and substantiate their claim. Likewise, the disbelievers wil] say 
oS ee rar 5 all 4(by God, we were not “Mushriks” 23: Anaam 6). Then, after 
recording evidénce from their roll of deeds, the angels and their parts of the body, 
the decision will be taken against them. Did even Almighty Allah not kno the 
facts? He did know these facts, but it is procedure of to law. “Kazzabni of 1S” 
means ‘my advice was not accepted’, and not 'I was belied’, because a liar is a 
Fasiq (sinner)' and all the holy companions are just. Moreover, no Muslim can be 
termed as 'Fasiq «(4 ' without a supporting argument. 


At times, the Deobandis say: Is the Holy Prophet present even at dirty places and 
Hell? To believe this is disrespect. Our reply is The everywhere-presence of the 


Holy Prophet is like the everywhere-presence of the sun's rays, light of sight or that 
ie the everywhere-presence of the sun's rays, light of sight or that 


™~ 
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of the angels; these things are present everywhere, but they do not tum Dg 


because of pollution. Tell us whether or not you agree to the fact that ane d 
present at all these places. If your reply is in the positive, is it not disres ‘ is 
Allah? The rays of the sun fall on the dirty places but they do not become dj vt tg 
impure themselves. Hence, why the charge of impuieeation against the ao 
Prophet whom Almighty Allah has called ‘Noor’ (light): Oly 


Objection No. 5: In Tirmizi iS 3 Tbn-e-Masuood narrates: 

. we For e cd Pid 
No one should backbite about any holy 250 eae) “deel if rea i fa * Fe... 
companion; we want that we come to ~~ rs el Ae 4a 
you with a clean heart. ral whe 3 pre isi jl ode 


If the Holy Prophet were present everywhere, there would be no need to CONVEY the 
news; he should have already been ‘aware’. 


Answer: Everything is all the time in the prophets' knowle dpe 
52 sgcJ! @le , but itis not necessary to pay attention to everything all the time In 
this connection, we have already reproduced the writing of Haji Imdadullah in 
chapter entitled ‘knowledge of the Unseen’. The meaning of this Hadith js quite 
clear. Do not offend us in respect of anybody, by inviting Our attention to the 
people's utterances. At one place, it has been said, os pi 265,95 (So long as] leave 
you, you may leave me). 


Objection No. 6: In Behigi, the following lines appear: 


Whoever sends, 'Durood' to Me, + 2--672 - > 524? Ge, G, 
Fhe yh § Ack ds v 
standing by My grave, I myself hear it; ae oy g istt ite of 
and whoever send 'Durood' to Me from an ie ty 
a far off place, it is conveyed to Me. Pers 


It follows that the distant voice does not reach him, otherwise the need to 'convey' 
the 'Durood' would not arise. 


Answer: Where has it been mentioned in this Hadith that: we do not hear 
‘Durood'? The meaning is quite clear that the short-distance 'Durood' is heard by 
himself whereas the long-distance 'Durood' is not only heard but also conveyed. In 
proof of 'Hadir and Nazir’, we have presented the narrations of 'Dalail-ul-Khairat 
1,2! Ys! to the effect that: we ourselves hear the 'Durood' of our sincere lovers 
and that of the less affectionate is conveyed to us. So, the 'Short-distance Durood 
and ‘long distance Durood' mean the degree of love of the sender of Durood, and 
not the physical distance. | 


The conveying of 'Durood' does not necessarily mean that the Holy Prophet = 
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ee 
not hear it; the angles, present the roll of deeds of the people to Almighty Allah. 
Does it mean that ever Allah does not know their deeds? In the presentation of 
‘purood’ lies the honour of the individuals, because through the blessing of 
‘Durood', the names of the servants reach the court of the Holy Prophet ( PRP a 


The Islamic law experts say that the recantation of the Holy Prophet's debaser is 
not accepted (See Shami Chapter Al-murtaddeen cp pally because it is tantamount 
to the disgrace of the rights of the people ( A.J! 3~) and it is not forgivable by 
recantation. If the Holy Prophet is not aware of disgrace, how can it be termed 
‘Haqq-ul-Abd' (Right of the people). 'Gheebat—.£' (backbiting) becomes 'Haqaq- 
ul-Abd' (right of the people) only when the person, who has been backbitten, 
comes to know of it, otherwise it remains 'Haqq Ullah'4! .3>(right of Allah) (See 
Sharah of Figh Akbar by Mulla Ali Qari). 


The following passage appears in J ila-ul-A fham eg! S\>- written by Ibn-e-Qayyem 
(Ibn-e-Taimya's pupil) page 73 Hadith No: 108: 


That is, wheresoever a person may recite {°- (29-9 <7 @ G72 > -8 92 > eg 
‘Durood', his voice reaches me; this ~~ Ai yn gi YN AF clus se ct ud 

i i ee ee ee ee ee See 
procedure will continue even after death. 3h 3855 6 Ory rig atEAts 
According to Maulana Jalal-ud-Din Suyuti’s book 'Anees-ul-Jalees' page 222, 
Jila-ul-A fham published by Idarah-At-Taba'at-ul-Muniriah 4 oll 4¢LLa)! 6,1o\(page 
73) the Holy Prophet has said: 


} 1 7? + % 4 3 mies 4 > > > 37 

That is, on each Friday and Monday, Non S (4 Sey eran 
recite more ‘Durood’ for me, aftermy ~ ~~ ~* . y 

. ! ee ine” a AS ORS TS So tenet FF a 

a ] hear your 'Durood i. DS SS pure NSB 584 Ani trond 4 


Objection No. 7: In Fatawa Bazzazia 43!» S's the following lines appear: 
Whoever says that the souls of 942.9799 2 oe 0? 0 oe g neo, 
‘Mashaikh' are present, having AS pes ee cleat Ts! ol JE 


‘knowledge’, is 'Kafir' (disbeliever). 
Shah Abdul Aziz says in Tafseer Fath-ul-Aziz 23%! 4 (page-55) 


That is some people prove, that the . . . 
Prophets and messengers possess N/E Thee y Ir Hy LAP ad LS 
divine qualities like the knowledge of 
ge 0 o* ny Py or 
€ Unseen, hearing the cry of every ah heal aw Grestsenutn 
Person from every place and power 
Over all possibilities. | 


™~ 
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It shows that knowing the unseen and being present everywhere are the attrjp 


; ets Ute 
Allah; to ascribe these attributes to others 1s utter disbelief (Kufr). Bazzazia a 
reliable book of Islamic Law, and it is giving the decree of 'Kufr'. a 


Answer: Apparently, Fatawa Bazzazia also affects the opponents, Firsy 
we have reproduced the passage from the book 'Imdad-us-Salook' Written : 
Molvi Rasheed Ahmed, in which he has clearly preached that the souls of the ho] 
men (Sheikhs) are present with their disciples. Secondly, the passage quoted from 
Bazzazia does not make it clear as to where should know the presence of the 
Sheikhs soul everywhere or somewhere? This application shows that if someone 
believes in the presence of the Sheikhs even at one place, or in the knowledge of 
even one thing, is Kafir (disbeliever). Now even the opponents would agree that the 
souls of the Sheikhs are present in their graves or 'Illiyyeen Barzakh' where the 
reside. Wherever their presence is admitted, it is 'Kufr'. Thirdly, we have already 
reproduced the passage from Shami's book, in chapter entitled “Hadir-wa-Nazir, 
confirming that it is not 'Kufr' to say 'Hadir or Nazir’. Fourthly, we have quoteq 
from 'Ashat-ul-Lamaat Gleol!i des! and ‘Ahya-ul-Uloom' @ shui sl! besides 
reproducing the writing of Nawab Siddiq Hasan Khan Bhopali (Wahabee) in Which 
he has said, “The offerer of prayer (Namazee) should utter the words 
é ngi sue aes (Salam be upon you O Prophet!) thinking the Holy Prophet as 
present in his heart. Now will the 'Fatwa' of Bazazia apply to these eminent 
religious scholars or not? Hence it will have to be admitted that the 'Hadir and 
Nazir’ which has been called 'Kufr' in Bazzazia, is to be 'Hadir and Nazir' of a 
divine quality i.e. personal, ancient, 'Wajib without being at any place, because to 
be so present is an attribute of Allah . He is everywhere but without a specific 
place. In reply to the first question, we have copied the passage from 'Fatawa 
Rasheedia' (Vol-I Kitab-ul-Bidaat CletJ! OLS, Page No. 91) and from Baraheen 
Qatia 4abW -,2! » (Page 23), which prove the fact that Molvi Rasheed Ahmed and 
Khalil Ahmed also agree to us in this 'Fatwa'. The paragraph written by Shah 
Abdul Aziz is quite clear on the point that to admit the power of 'Mashaikh' and 
Prophets over all power like the power of Allah, is 'Kufr', otherwise Shah Abdul 
Aziz himself, in line with 44 wdé 3 34581 54855 (and that the Messenger may be 
a witness against you 143: Baqarah 2) admits that the Holy Prophet is 'Hadir and 
Nazir. We have already written his arguments in chapter 'Knowledge of the 
Unseen’, under this very Ayah. 





Objection No. 8: If the Holy Prophet is 'Hadir' (present every where) aS 
well as 'Noor'’ (light), there should be no darkness even at night, but in fact it is all 
around dark at night; so, either the Holy Prophet is not 'Noor' or if he is so, he's 
not 'Hadir' everywhere. 


Answer: This objection has two answers: one accusatory ( ,¢*! >) ) and the 
other based on reasoning. The accusatory answer is: The Quran is ‘Noor’ and Is 
found in almost every. Muslim house; besides, the angels are also ‘Noor’ ai 
encase moma ne cua on oe eee 


adit Nazir 197 Objections 
yerywhere even then it is dark at night. Hence, either the angels, the Quran, or 
Almighty Allah is not ‘Noor’ or they are not ‘Hadir’. The answer based on 
reasoning is: the ‘Noor’ (light) of the Holy Prophet (FEM), the Quran and the angels 
att ‘Bemani’ is to see this ‘Noor’, the seer should have the 'Noor-e-Baseerat' 
(light of knowledge or wisdom). Some God-blessed persons still observe this 


‘Noor’ ‘ 


Objection No. 9: When the opponents find no other way out, they say that 
they accept the power to reach everywhere in Satan. Similarly, Asif Ibn-e- 
parkhya, the angel of death, and other angels are believed to possess this power, 
put they do not admit the fact that the excellences of the other creatures are 
concentrated in the holy messengers or the Holy Prophet ( Fale ). Molvi Qasim 
writes in 'Tahzeer-un-Nas st who's “As regards 'deeds', on many occasions, 
the non-prophets excel the prophets”. Molvi Husain Ahmed wrote in Rajoom-ul- 
Muznebeen cided! ?#-) ': Hadrat Suleman did not have the power to bring the 
throne of Bilqis; Asif had it, otherwise he would have himself brought it. Likewise, 
Hud Hud bird said# Land ales <5/ (Ihave found out a thing that thou apprehended 
not (22: Naml 27). Besides this, the eye of Hud Hud can see water below the earth, 
and that is why he used to live with Hadrat Suleman, so that he might tell him 
(Hadrat Suleman) about the water flowing below the earth, in the jungle Hadrat 
Suleman did not know of it. In other words, the power and knowledge of non- 
prophets or even animals can be greater than that of the prophets. 


Answer: To admit that a non- prophet or any other prophet has greater 
power or excellence from our Holy Prophet is against clear Quranic ayahs, 
authentic Hadiths and 'Ijma' (consensus of the whole Ummah); the opponents 
themselves agree to these facts, as is evident from their writings reproduced by us 
earlier. Their 9” objection is tantamount to renouncing one's religion. Shifa 
Shareef says: if somebody believes that the knowledge of so-and-so is greater than 
that of the Holy Prophet; he is 'K4fir' (disbeliever). To believe that any other 
person than the Holy Prophet is superior to him in whatever field of excellence is 
‘Kufr' (disbelief). No one can surpass a prophet either in knowledge or deeds. If an 
eight hundred-year old person claims to have prayed during his whole life and says 
that he has surpassed the Holy Prophet who prayed only for 25 years, is irreligious. 
The reward of the Holy Prophet's one prostration is far greater than our hundred of 
thousands of prostrations. No doubt, such a person put in comparatively hard 
labour, but as regards the degree of rewards, status or position in the eye of Allah, 
It bears no comparison with the Holy Prophet; the dignity of the Holy Prophet is 
unsurpassable. Mishkat (Chapter Fadail-e-Sahabah 4>well 2d ) says: My holy 
Companion's little alms - giving is better than your giving a mountain of gold as 
alms. Shamsun of Bani Israel continuously prayed for one thousand months (i.e. 
83: years and 4 months); the Muslims became envious of this fact and wondered 
how they could earn sucha degree of reward. 
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Hadir Nazir ——— ns 
94 ow ord Ash ae) (night 
Almighty Allah revealed the Ayah: 44 wien a ni , - oats is bette, 
than one thousand months). That is; O, Muslims we : ce r ois - 0 Qadr’; 
ou worship in this night, it would be better than on sarin Worship of 
Bani Israel. The Holy Prophet's every moment is better ~ ne S of thousang, 
of ‘night of Qadrs'. One 'Rakat' offered at Masjid-e-Nabvi he equal to f 
thousand ‘Rakats' with respect to reward. When our prayers In Me vicinity of this 


ure the reward fo 
Masjid give us so much reward, can any one meas r the Holy 
Prophet's own prayers? 





Barkhya possessed the necessary power to bring th, 


Similarly, to say that Asif bin ously absurd. The Holy Quran says, 


Throne, and not Hadrat Suleman, is preposter 
re. ae ee ae a ee oe 
Said one who had knowledge of the ay ELSI TK US jprphe ers Gib gy, 
Book: “I will bring it to thee before the '- 7 oie 
twinkling of an eye” (40: Naml 27). Ste ji 55°5 ane 


It transpires that this power of Asif was due to his pie a of the Book. Some 
commentators say that he knew the 'Ism-e-A'azam e~!’ with the help of which 
he brought the Throne. He got this knowledge through the good offices of Hadrat 
Suleman (AS). Then, how can it be possible that he possesses this power and his 
teacher/ master Hadrat Suleman (AS) does not possess it? As regards the question 
of his not bringing the Throne himself, the reason 1s quite obvious: To accomplish a 
task is servants job and not the kings'. The dignity of Kingdom/ Empire demands 
that the slaves/ servants be made to work. A king orders his servants to fetch water 
and he drinks this water; does it mean that the king hasn't got the power to fetch 
water? The Lord of the worlds gets all the works done by His angels; to send water 
from the sky, to put somebody to death, to form a baby in the mother's abdomen 
etc. are all angels’ responsibilities, does it mean that Allah is powerless? or do the 
angels possess more power than Allah? 


Tafseer Rooh-ul-Bayan Utd! 9) , under Ayah Ns es pm ala’ (4: Mujadilah 
58) says: Hadrat Suleman ordered Asif to fetch the Throne of Bilqis, because he did 
not want to lower his status i.e. it was the job of the servants. 


Similarly, the Quran reproduced the word of the hoopoe (Hud Hud) to the effect 
that it had seen a thing of which Suleman (AS) had no knowledge. Where has the 
Quran said that Suleman (AS) did not really know this thing? The Hoopoe thought 
that the Hadrat Suleman might not know it, so he uttered these words; hence it 
cannot become a base for reasoning. | 


Besides, the hoopoe submitted 4 Lax’ Ae CLs (I have compassed (territory 
which thou haste not compassed (22: Naml 27). That is, he did not go to thal 
country physically; it is not the denial of the knolwdge, Hadrat Suleman knew 
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popoe, so that it might be clear to everybody that the animals rubbing shoulders 
with the prophets can perform such task that cannot be performed by other men. If 
Hadrat Suleman had no knowledge, how did Asif-bin-Barkhya reach Bilqis house 
iq Saba, Without Inquiring about her address from anybody? How did he bring the 
Throne in a moment's time? Obviously, the whole country of Yaman was before 
the eyes of Asif; then how could it remain hidden from Hadrat Suleman? 


yusuf (AS) knew the address of his father, but he did not inform about himself 
before time, SO that famine might strike the country and the world might come to 
know of his dignity and then he might see his father. 


Apart from this, to find out the water below the earth, was hoopoe's service; the 
kings did not do such things themselves. An event has been described in Masnavi 
Shareef: Once the Holy Prophet was performing ablution (wudoo); he put aside his 
socks, a kite picked one of the socks and, afterwards threw it to the ground upside 
down; a snake came out of it. The Holy Prophet asked the kite why it had picked his 
sock. It replied, “When I flew close to your sacred head, I found 'Noor' (light) in 
which from the bottom of the earth to the heaven became apparent to me I saw a 
snake in your sock; hence, I picked it up lest you should unconsciously wear it and 
it might harm you.” Maulana says: 


Then, the Holy Prophet said: 


sf UP* OF SF uy wy UL Le ar ot 
Although Allah revealed every 'Ghaib' (Secret) to me, yet this 
very moment I did not pay attention because my heart was busy 
with Almighty. 


Once Hadrat Aysha Siddiqah (RA) said to the Holy Prophet, “O, Allah's beloved! 
It rained very heavily last night and you were at the graveyard. Why did your 
clothes not get wet? The Holy Prophet replied, Aysha, what cloth are you putting 
on? “She replied, “Your holy Tehband' “(a cloth worn round the waist). The Holy 


Prophet said: 
ed Wh Lo Vet ee See Toit 


te by» Ay bl eet Eu yt Ub Yl ed 


(O, beloved! With the blessing of this 'Tehband', the hidden 
secrets were revealed to you. It was a ‘rain of Noor’, and not that 
of water. Its cloud and its sky are entirely different; it is not seen 
by anyone; however, you saw it with the blessing of my 
'Tehband'. . 
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The hoopoe got this power of eyes with the blessing of throwing water on the i, 
Ibrahim (May peace be upon him) and through the blessed company of Hadra 


Suleman. 


Objection No. 10: When the Holy Prophet is everywhere “Hadir-wa-Njy;., 
is there any need to go to Madinah? 


Answer: When God is present everywhere, why should one go to Ka'abaho 
And then what was the use of the Holy Prophet's ascending the 'Arsh' op the 
occasion of “Meraj'? Sir, Madinah Munawarah is capital, besides being a Special 
‘Tajalli Gah' (place of splendour), as the power house for electricity. 


Rather, the graves of the honourable 'Aulia’ are (centers of special blessings) and 
a Visit to them (Ziarat) is also essential. 


Objection No. 11: If the Holy Prophet is 'Hadir and Nazir’, why do you lea 
the prayers? The Holy Prophet should be 'Imam' at (every place). 


Answer: Neither the Holy Quran and nor the Hadith says anywhere that, in 
the presence of the Holy Prophet, no one can lead the prayers. Hadrat 
Siddiq-e-Akbar led the prayer for 17 times, during the life time of the Holy 
Prophet. Hadrat Abdur Rahman ibn Auf led the Fajr prayer in the presence of the 
Holy Prophet. The Holy Prophet himself offered one 'Rakat' of prayer behind him, 
Sir, for 'Imamat' (leading the prayers) Imam's presence and visibility is necessary: 
he should be visible and he should lead the prayer. The Holy Prophet is 'Nazir 
pus, observing the whole universe, but he is not 'Manzoor J a | (observable). 
Besides, now he does not lead anyone in this prayer, because ‘this prayer’ concerns 
this world whereas the Holy Prophet concerns the other world; moreover, it is now 
not obligatory (fard) for the Holy prophet to offer prayer (Salat); it is fard for us. 
The person offering 'fard  » ' cannot offer prayers behind the person offering 


'Nafal'. . 
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